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meeting while Oshin was going to sit at the side. He finally disclosed that
a special seat was going to be prepared for Obarameji under which would
be a hole covered with a mat. The indiscreet Obuko even went on to
disclose that the only way Obarameji could avoid the fate awaiting him was
by coming with a dog and a parcel of eko and akara. {f he threw the eko
and akara on the mat beneath the chair reserved for him, his dog would
go for them. In her own remarks, the woman emphasised that it wouid
be good riddance for Obarame;ji to die because the town would be a more
peaceful place without him. With that Obuko left for the king's palace.

Agbo, was the last to come to the river. He too went through the
same revelation ritual after eating the pounded yam and confirmed what
Okpolo and Obuko had disclosed before him. He also revealed why and how
they proposed to kill Obarameji. After eating his share of the pounded yam
Agbo left for the conference.

Soon afterwards, Obarameji's mother left for home to brief her
husband and the son about what transpired at the river. She quickly went
through the sequence of events telling Obarameji what to do. He was to
@0 with his dog called Boghoye aje — ejobi. She advised him to throw the
eko and akara under the chair prepared for him and to call on the dog to
fetch them. If the dog fell into the hole he should get up and ask for the
person cailed Obuko. As soon as the person identified mmself he should
order that he should be offered as sacrifice to Esu.

He should next ask for the person called Agbo and if he identified
himself, he should order that he should be offered as sacrifice to the public
shrine of the town’s forebears.

Finally, he should ask for the person called Okpolo and as soon as he
identified himself, he should order that an arrow be pierced through his
mouth and anus and he be offered for sacrifice to the ground divinity
(Oriole).

When asked why the three men were4o be killed, he should disclose
that those were the conspirators responsible for the death of the children
of the Olofen, after playing ayo game with him. After that episode, he
should order the man on the throne to vacate it because he was an
impostor — and that he should give way to his father Oshin, who at that
time would be smoking from a long pipe called Ekitibe — by the side of
the hall. When Obarameji was leaving for the conference, he wore his
father's gown called gbariyee and his cap called Labagaden. He went with
his dog called Boghoye atoju ma oko. On getting to the main outer
entrance to the town hall, the spectators began to sing his praise with cries
of Obarameji afenju — omo.

When he got inside the hall, he was quickly directed to occupy the
chair set aside for him. At that stage he stood still, brought out his parcels
of EKO and Akara and threw them under the chair earmarked for him,
directing his.dog to-go for them. The dog went straight for them but it
fell right through the mat covering into the deep hole laden with hooks
and thorns below.

Reversing the order in which he was to carry out the day's
assignments, he began by ordering the man sitting on the throne to vacate
it at once, and give way to Chief Oshin, his father. The man on the throne
quickly vacated it and his father moved up to occupy the seat.

He then called out for the man catted Obuko and ordered him to get
up and identify himself. He also asked the men called Okpoio and-Agbo
to get up and identify themselves. They all got up accordingly. Obarameji
directed that Obuko should be sacrificed to Esu, Agbo to the shrine of the
public forefathers and Okpolo to mother earth (Oriole).
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When Oshin asked Obarameji for the offence committed by the three
men, he reminded him of his vow at the previous meeting to reveal the
conspirators who were responsible for the deaths of Olofen’s children, after
playing the game of Ayo with him. He confirmed that the three men were
the culprits. After saying that, the three men were accordingly used for
sacrifice. The culprits were actually the he-goat, the Ram, and the Frog.

The whole conference then rose up in a thunderous applause and
ovation to Obarameji. He was carried shoulder high in open procession
outside. Before he left home, Obarameji's parents had vowed to commit
suicide if their only son lost his life in his encounter. As soon as his father
heard shouts, he concluded that his son was dead and he took his own life.
When the mother saw the son being carried shoulder high at the head of
a triumphal procession, she removed her head from the rope into which
she had hung her head preparatory to suicide. She then used the rope (Oja
or 0za) to thank her own mother. That is the rope that people use to tie
the shrine of their departed mothers in parts of Yoruba Iand and Benin
to this day.

That is why it is said that it was Obarameji's mother who saved him
from the cold hands of death.

When Obarameji comes out at Ugbodu during Ifa initiation ceremony,
the person should be told that if his father is still alive, the father's end
is at hand. The person should be told to forbid wine drinking entirely. He
should also avoid sharing out of the legacy of a deceased person. Three
days after coming out of Ugbodu, he should immediately prepare the Esu
shrine for his Ifa. Thereafter, he should buy a guinea fowl for his mother
— if alive — to serve her head for him. If she is already late, he should use
it to serve his mothers Shrmé' or on his left big toe. He should also serve
his own head with two guinea fowls. Later, he should prepare shrines to
the Divinities of Ogun and Eziza for himself.

If Obarameji comes out from Ikin divination, the person should be
advised to serve his head quickly with a pigeon or a fowl. If it comes out
for a pregnant woman, she can be told in all-certainty that she will deliver
a set of twins.

When Obarameji comes out of Okpele divination, the person should
be told to serve Ogun and Eziza each with a cock. He should be advised
not to enter into any thrift contribution (Esusu) with anybody. He should

also beware of permanently joining any clubs or meetings — lest his

untimely death will source from there.
Obarameji's encounter with enemies

After that incident, Obarameji naturally became very famous. His fame
and popularity soon began to evoke envy and enimity. He was soon to
realise that success breeds envy, and envy evokes animosity which begets
enimity. Generally, people do not fall in love with those who excel them.

The more elderly Divine priests from whom Obara appeared to have
stolen the show lost no time in plotting his downfall. Meanwhile,
Obarameji's guardian angel appeared to him in a dream and gave him a
preview of the machinations of the plotters. When he woke up, he invited
two awos to make divination for him. Their names were:—

Oni bara, ola bara, Eshishi bara

Eeku ookii ku so otin

Eve bara, kii ku si asi (Uho in Bini)

1. The flv which does not get greedy, never dies inside a wine

container, and
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2. The fly which flies high up in the air, and who is not tempted by

the baits on the low ground, does not get caught in a gum trap.

They advised Obarameji to make sacrifice with a cock and a hen. He
made the sacrifice which explains why he triumphed over his enemies,
after they had tried on earth and failed, and they also reported him to
the elders of heaven. Meanwhile, an itinerant Ifa priest was visiting Ife and
he stopped by the house of Obarameji, who extended elaborate hospitality
to the visitor. The name of the awo was Eroke Ule Abiditirigi. When the

~man made the libation divination, he warned Obara that a messenger was

being sent from heaven to fetch him. He was advised to give a he-goat
to ESU and a goat to'Ifa. Not only did the awo do the sacrifices for Obara,
he also did traditional clearance (Ono Ifa in Yoruba and Odiha in Bini for
him. He prepared the relevant medicine for him to be taking every day.

Five days later, a tiokam came from heaven to arrest Obarameji. When
the tiokam flew on top of Obara's house, he called on him to prepare to
9o to heaven. In an incantational reply, Obara told him that his father had
told him before his death, that he was leaving for heaven to answer the
early call that would have taken him (Obara) away from this world — and
that his father also said that he was not to leave the world until a tree called
Aro in Yoruba and Uruaro in Bini, produced leaves, and until the roots of
a Parasite plant called Ose in Bini and Afuma in Yoruba (which grows on
top of trees) touched the ground — and until Elaa shed its leaves. Obarameji-
collected the tree plants and gave them to the tiokam to give to the king
of Death, who sent for him in heaven.

When the tiokam delivered the message in heaven to the king of
Death, he ordained that Obarameji would have to get lost on earth never
to know his way back to heaven. That is why Obarameji is said to have lived
on earth for about 260 years and in the end he had to beg God to accept
him back into heaven. If the children of Obarameji are able to prepare this
ono Ifa, they must live to a\‘ripe old age.»

OBARAMEJI TURNS BLACK INTO WHITE

The last major test undergone by Obarameji before seeing the
limelight occured when his fellow awos cajoled him to get drunk at a party
in the king's palace. This explains why the children of Obarameji are
forbidden to drink any alcohol whatsoever. After getting drunk he began
to make pronouncements which he could not live up to. Among the
proclamations he made in his state of drunkeness was that he could serve
the Olofen's head whereas it was forbidden for any Awo to do so. He also
boasted that he could wash a black cloth to become white. The
proclamations of Obarameji were quickly reported to the king who invited
him to perform the feats in seven days time, failing which he would be
executed.

On getting home he told his mother what transpired at the king's
palace. His mother cried out in disgust, for daring to make such empty
boasts, which no one else had done previously. He explained that he was
drunk when he made the proclamations. The only person that used to serve
the head of Olofin was a man called Okete. There was also a man called Aro,
who alone was capable of washing black into white.

Obarameji's mother went to befriend the two of them. On the seventh
day, the Olofen brought out a ten yard piece of black cloth and gave it
to Obara to clean it in the river to become white. Before getting to the
river, his mother was already walting for him. The king sent messengers
to accompany him to verify the operation. When the party arrived, Obara’'s
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mother was singing to invoke Aro to appear. When the Aro fish heard the
song, he moved to where Obarameji was washing the black cloth, seized
it from.him, swallowed it and vomitted it out and it was snow whlte

As soon as-Obara saw that the cloth had turned white, he brought it
out-drip-dry and showed it to the two witnesses sent by the king to verify
the washing operation. They all trooped back to.the palace and everyone
including the king was astonished by the miracle performed by Obarameii.

The next operation was the ceremony of serving the Olofin's head.
The man who used to serve Olofen's head annually, was called Ewu-okete.
He had a tradition of going for his own divination and sacrifice before
performing Olofin's annual sacrifice to his head. On this particular year, he
had gone for divination and was told to offer a he-goat to Esu. He failed
to do the sacrifice.

when the time came for him to serve Olofin's head as usual the
cermony failed to manifest. The climax of the festival was invarlablv for
the cloth with which the ceremony was done to turn into white. In view
of the sacrifice which Ewu-Okete refused to make to Esu, the black cloth
refused to change its colour to white.

It was clear from then on that the festival was a failure and the sacrifice
to the head did not manifest. Normally the festival of Olofin's head was
invariably followed by peace, prosperity and progress both for king and
kingdom. But after the abortive ceremony of the head for that particular
year, things began to get difficult for king and country. That was the year
in which the king's children were dying after playing Ayo:with his visitors.
There were no rains and food and cash crops got burnt. There were several
cases of still-births and abortiye pregnancies. This was the state of affairs
at-ife, when it was time for aflother festival. While the search was.on for
a new person to serve Olofin's head Obarameji boasted he could do it.

Before doing anything about it, the mother went for divination and
she was told to give a he-goat to Esu which was quickly done. Subsequently,
she invited Ewu-Okete to teach her son the mcantatlon with whtch to serve
Olofin's head.

woni ki oba wa bori olofen

Kori Olofen fin

Ki Obara bo aya olofen

Kaya olofen gba

Ko fowo kan ala

Ko di dudu

Obara bori Olofen

Ori Olofen fin

Obara boaya olofen

Aya Olofen gba

Obara fowokan aia

Ala didun dun

When the time came for serving the King's head, Qbara did it without
a hitch ending up by touching the white cloth he brought from the river
(Al3) and with the invisible help of Esu, as soon as Obara touched it, it quickly
turned to black. That was enough to indicate that the bad days were over.
The ensuing year proved to be very prosperous for the king and the
country. Obara was also amply rewarded.

OBARA SHOWS INGRATITUDE TO THE MOTHER

After seeing opara through all these trials and tribuiations, he accused
the mother of being a flirt. The mother became so annoved that she
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conciuded that it was time to return to her ancestors. Before giving up
her life, she proclaimed that from then on, the hand with which Okete
served Olofen's head should be used for digging the earth, which is what
the rabbit does to this day. She also proclaimed that the white cloth which
the Aro fish produced should henceforth be used for wrapping human
corpse. This part of Obarameji is used to cause havoc at the shrine of Esu
when there is justification for it. it is not possible to go into the details
of it in this book.

OBARAMEJI WINS A CHIEFTANCY TITLE

Following the Death of his mother he had to learn to take care of
himself. He had stopped drinking and so was no longer in a position to
make statements.and proclamations that landed him in trouble. He had
learnt from his mother the virtues of divination and sacrifice. wWhen he
therefore discovered that in spite of all his achievements, he was still very
poor, he resolved to get to the bottom of his problems. He then invited
an Awo called Ishe toon shemi ko ni sha Alarin ni Ogun (There is no poverty
that does not have an end). He was advised to make sacrifice to his Ifa with
a goat, kolanut, melon and his covering cloth, and to make a feast of
pounded yam with the meat of the goat. He was also to give a he-goat to
Esu. The awo also advised him that he was not to go anywhere on the day
he was to make the sacrifice.

Meanwhile, the king sent for him, among other awos, to come to his
palace for a special divination contest on that day. The awo toid him to
make the sacrifice on that day but not to answer the King's invitation. He
then made the sacrifice to his ifa, but could not find a kolanut cask and

- melon (Elegede or Kakamisi m Yoruba and Eyen in Bini). He also gave a he-
~ goat to Esu.

| When the other Awos came to call hien to answer the king's invitation,
he declined to accompany them because he was making a special sacrifice
to his ifa.

When the awos got to the king's palace he told each of them to reveal
the contents of a room which he had locked up in the palace. One after
the other the awos tried but could not reveal the contents of the room.
it then-came to the turn of an awo called Oguega who revealed that the
room contained 201 persons. That was the correct answer. The king then
went inside and gave a gift of one cask of kola and one melon to each of
the awos. He also sent Obarameji‘s share to him in spite of his absence.

The awos had spent a long time in Olofen's palace without having any
food or drink as a result of which they were already very hungry. On their
way home, they decided to call on Obarameji, who, meanwhile, had set
his feast table with fresh pounded yam and the goat meat. As if the feast
was earmarked for them, they all sat down and ate and drank to their
hearts' content. When Obarameji asked what Olofen gave them, they all
replied that they were given kolanut and melon — and also gave him his
own share — which he was very happy about, because they were the two
materials remaining to complete the sacrifice to his Ifa.

When the others asked him why he was so happy with such ostensibly
worthless gifts, he replied that they were the staple materials used for
making sacrifice to his own guardian angel.

With that remark, all the awos surrendered their own gifts of kola and
melon to him, so he could have a good stock of them. Before taking leave
of him, they informed him that Olofen wanted all of them to visit him once
more in eight days time.
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After the awos left, he served his head and his Ifa with some of the
melon and kola casks. But when he cut them open with a knife, he
discovered that far from containing kolanuts and melon seeds, each of
them was stuffed with all kKinds of treasures ranging from money to beads
etc. From the jewels he coliected from the casks, he was able to sew a
beaded gown, a beaded pair of shoes and a beaded hat for himself and
a beaded dress for a horse, which he bought meanwhile for his own use.

On the eighth day when they had to see Olofen again, he made sure
that he was the last person to arrive at the paiace. Before the meeting,
Olofen had decorated a throne similar to his own meant for seating the
best dressed man on that occasion. As the awos began to arrive, none of
them had the courage to occupy the special throne, beside the king. They
all took their seats by the side of the hall. When Oguega, the victor at the
last contest, got to the hall in his tattered dress, he took his seat on the
floor, which is where his dlvination is done (on the floor to this day.

Finally, Obarameji arrived with a retinue of pages accompanying him.
After offering the traditional greetings to the Olofin, he looked round and
saw the decorated throne beside the king, and went straight to sit on it.

As soon as they were all seated, Olofin asked them what they did with
the melon (Elegede or Even) and the kola cask (Obiala in Yoruba and
Ohievbee in BinD) which he gave to each of them after the last meeting.
One after the other, they all replied that since they were not given to eating
such things, they presented them to Obarameji whose staple food they
were..0lofin then understood how Obaramejl came by his regal dress.

he king then brought out his instrument of authority (Ase) and told
Oguega that in spite of being the winner of the test he gave them eight
days before, it was his stupidity that kept him in the poverty that made
him sit on the floor. He then cursed that Oguega would always languish
in poverty and rags. He flnally ordained that Obarameji would always tower
above his colleagues and thrive on thrones and prosperity.

HOW OBARAMEJI ENDURED IN HIS PROSPERITY

Having obtained all he wished for and more, one day, Obarameji
received a visitor called Efun yemi abori bebele, who advised him to make
sacrifice so that his hew found prosperity might endure to the end of his
life. He was told to make sacrifice with a cow, having black, brown and
white colours and one goat of the same colours, to his ifa. He was also to
offer one he-goat with the same colours to Esu. He did the sacrifices. That
is why Obarameji lived for so long in affluence until all his children aiso
became very old. The grey hair on his head and body turned to be as white
as cotton and his wealth sustained to the end of his life. This is the last major
special sacrifice (Ono Ifa or 0diha) which every person born at ugbodu by
Obarameji, must do in order to have long life in prosperity.

THE LAST MAJOR MIRACLE PERFORMED BY OBARAMEJI

There were three bogeys from heaven which terrorised all the sixteen
main towns of Yoruba land. They were called:—
1. Obuko omo lubebe — The He-goat
2. Ejo omoni rongo — The Snake
3. Ekuku Ale, Omonimene — The Pigeon.

Ota loon ba aye atl orun jaa — They were sent to ravage the earth by
the king of witches in heaven. They caused the Death of so many men and
women in various places and there was pandamonium all around. Thethree
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heavenly plunderers took their victims in mysterious circumstances and
always seemed to be picking on important personalities adjudged to be
the useful citizens of the towns. Incidentally, they seemed to have been
given the principal assignment of bringing Obarameji back to heaven.

When they finally set out on Obarameiji's trail, his own guardian angel
appeared to him in a dream and warned him of imminent danger of death.
Although he did not worry unduly about death, he was nonetheless still
enjoying his hard-earned prosperity. He then decided to sound his Ifa
through an Ikin divination. His domestic surrogates called Uroke and Oroke
told him to quickly make sacrifice with a cock, a rabbit and mashed yam
(Obobo in Bini Eewo in Yoruba) which sacrifice he was to carry by himself
to aroad junction. He was also to give a he-goat to Esu. He did the sacrifices
promptly.

As he was carrying the sacrificial offering to the road junction, Esu got
up and told the three evil messengers from heaven, that Obarameji, who
they had been searching for, was at the road junction. The three men
quickly rose up to meet Obarameji. While Obarameji was offering pravyers,
after depositing the sacrifice at the position, Esu also warned him of the
approach of the evil killers from heaven. With that warning Obarameji
quickly took to his heels and ran into the safety of his house.

Incidentally, Obuko omo olubebe forbade cock, Ejo omoni rongon
forbade marshed yam (obobo), while Ekuku ale omoni mene forbade
rabbit. Those were the very materials with which Obarameji made sacrifice
at the road junction. When the three evil men got to the road junction,
Esu again appeared to them, telling them the food on the ground was the
feast which Obarameji was sending to the 200 divinities (lhenuri in Bini and
Ugba Orumole in Yoruba). Esu convinced them to eat it because Obara had
to abandon the food, when he saw them approaching.

After eating the food, they remained determined to pursue Obarameji
right to his house to engage him thera Meanwhile, on their way to
Obarameji's house, the poison in the forbidden food had begun to react
on them. On their approach to Obarameji's house, they began to drop dead
one after the other. All this happened in the night.

The following morning, Obarameji came out only to discover that the
three evil men were dead on the approach to his house. He then sent
messages to all the sixteen monarchs of the towns that had long been
under seige by the heavenly terrorists. As soon as they were all assembled
in the palace of the Olofin, Obarameji told them how he procured the death
of the evil men and they all rejoiced and thanked Orunmila profusely for
protecting them from the menace.
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CHAPTER XVIiI
OKONRON — MEJI
o0
NN
NN
| |

konron-meji performed a few important works in heaven before
Oleaving for earth. He was called Okonron kon loun, Okonron kon Nihin.

— He made divination for Araba (Obadan in Bini) and Iroko (Uloko in
Bini), before they left for the world. Araba and Iroko were always cats and
dogs and never saw eye to eye on any issue. At that time, Iroko was so
powerful and strong that everybody dreaded him.

The diviner advised both of them to pay homage to Esu with a he-
goat, a cock, an axe and a cutlass. Araba made the sacrifice but Iroko refused
to do it because he considered himself strong enough to be invulnerable.

After feasting on the offerings made to him, Esu went to advise human
beings how strong Iroko was for making doors. Before then, the Iroko tree
looked so ferocious that no one dared to think of attacking him in any way.
For one thing he is physically very strong and huge and for another, his
house is the meeting ground of the elders of the night.

The intervention of Esu was to destroy the myth shroudmg iroko’s
image and to make him ook as ordinary as any other tree. Esu even offered
to lead human beings to the home of Iroko, giving them an axe with which
to mow him down. The peoie were at first reluctant to use the axe on
Iroko, but with the encouragement given to them by Esu they made an
onslaught on him.

The fall of iroko was.so great that the echo reverberated throughout
the forest. When Araba heard the fall, he wondered what was happening
and -he was told that the great iroko had fallen to the axe of human attack.
Realising that Iroko's fate was the resuit of his refusal to make sacrifice,
Araba congratulated himself for abiding by the advice of Okonron-meji.
Araba then sang in praise of the diviner who made divination for him to
overcome the menace of Iroko who was otherwise a thorn in this flesh.

When this ODU comes out of divination, the enquirer shouid be told
that he or she has a strong and tall enemy who is seeking his or her
downfall. To overcome the problems posed by the enemy, he should be
told to make sacrifice with a he-goat, a cock, an axe and a cutlass to Esu.

He made divination for the Ant (Erira)

okonron-meji also made divination for the ant before he left heaven
far earth. The ant was so small that he wondered how he was going to be
able to work for a living on earth. He then went to Okonronmeji, otherwise
known as Okon feere and Eji feere. He told the ant that he would be given
governance over all the food in the home if he could make sacrifice. He
was told to make sacrifice with 2 pigeons, 2 rats and 2 fishes, in order to
gain everlasting control over all household materials in the world. He made
the sacrifice and left for earth.

This situation explains why the ant -treads and feeds freely on all
household food and materials to this day. They move freely about in the
house unhindered and what to eat is never a problem to them. That is the ‘
manifestation of the sacrifice they made in heaven.
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He made divination for the tree family

The last major work associated with Okonron-meji before leaving for
~ earth was performed on his behalf by one of his followers called Efunfun
- Lele (the wind). At that time, all the trees were preparing to come to the
world. Before leaving, they went to Okonron-meji for what to do in order
to have a successful mission to the world. Since Okonronmeji was himself
also arranging to leave for the world, he was busy making his own
preparations. He then asked one of his subordinates called Efunfun Lele
to divine for the trees. Efunfun Lele accordingly divined for all of them
advising them to make sacrifice to Esu with a he-goat, to serve their heads
with cock, pigeon, and kolanuts, and to serve Ogun with a cock, a tortoise,
2 keg of wine and rgasted yam, and €0 serve Sango with a Cock, bitter-kola
and wine.

All the other trees refused to make the sacrifice with the exception
of Agbon (Urua in Bini) or Royal palm. Thereafter they all left for the world.

Manv vears later, after they had all flourished on earth, news reached
heaven that there was too0 much wickedness on earth. The divinities
commissioned Sango to go the world to find out what was happening.
Efunfun Lele (the wind) who made divination for the trees, was told to
accompany Sango on his mission to earth.

On getting to the world, the heavenly commissioners discovered that
many trees had been contaminated by the wicked ways of the worid. One
after the other the thunder and the gale force wind destroyed all the trees.
when they got to the abode of the Royal Palm or Urua, he began to sing
in praise of the diviner who made divination for him in heaven, recalling
the sacrifice he had made and thanking him for his success on earth. The
roval palm was therefore the only tree whose life was spared. That is why
to this day, the Agbon (Urua) is the only tree that is insured against any
attack from thunder and gales. -

Okonronmeji ieaves Heaven for the World

Realising that his colleagues had left for earth, he too decided to
obtain clearance from God to emigrate from heaven. He went to a diviner
(Awo) called Asokon deji who advised him to make sacrifice before going
to receive his instruments of authority (ASE) from God. He was told to make
sacrifice with a rat, a fish, a hen, a goat, a he-goat and a pigeon. He
accordingly made the sacnﬂce and went to the divine palace to make his
wishes for earth.

His original plan was to travel in the company of the gourd and the
clay pot, but the awo told him to travel aione by a different route.

On his way to the world, he came across a farm. On the edge of the
farm was a trap which caught an antelope that was beginning to
decompose. He removed the antelope from the trap and butchered it, and
set about to prepare fire in the farm to dry the antelope’s meat.

As he was arranging the meat on the drier, the owner of the farm
came and challenged him. He however explained that he did it out of
magnanimity to prevent the meat from total decomposition. When the
farmer realised the kind gesture of Okonronmeji, he thanked him and gave
him one hand of the antelope, which is the part of any animal which the

} tfa priest who slaughters an animai for sacrifice, takes to this day. That is
} why Okonronmelji is described as the Ifa who was given the free hand to
| prosper in life.

For this reason, the children of Okonronmeji are advised to take to
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farming because he came through the farm. when he was subsequently
born in the world, he grew up to be a farmer but he was initially very
unfortunate. He was mainly planting yams and corn, but his harvest were
‘'often devoured by animals. He decided to go for divination, where he was
told to make a gown for himself having pockets all over it, stuffing them
with kola nuts and bitter kola. He was to annoint his body with a chicken
and to hold a waiking stick called okparere in Yoruba or 0sogan in Bini. He
was also to collect materials from the top of two hills close to each other,
as well as from the two gable ends of the house, ali to be used to invoke
Esu to drive away the intruding animals from his farm. He did the sacrifice
accordingly.

After being appeased, Esu planted invisible traps round Okonrons farm
which caught the animals one after the other, Having rid it of the intruding
animals, his farm was left to flourish. He also made plenty of money from
selling the meat of the intruding anlmals caught in the traps prepared by
Esu.

With the money so realised, he decnded to get married. After marriage,
his wife did not have a child for a long time. However, one night the wife
dreamt and saw Okonronmeji dancing about the town with a multitude
following him.

She decided to go for divination to find out the S|gn|f|cance of the
dream. The Awo told her to prepare two sticks with sharp pointed ends
and to get a parcel of spicy pepper (Otawewe in Yoruba and Akpoko in Bini).
They were to be used to make sacrifice to Esu beseeching him to transform
her hard luck to good fortune. She quickly made the.sacrifice and things
began to change for the better in all facets of human endeavour.

But the woman still did n#8t become pregnant. Little did he know that
the woman was a destructive and ruthless witch. These facts were
subsequently revealed to him in.a dream by his guardian angel who
disclosed that he (the guardian angel) was responsible for making it
impossible for his wife to have a child. The guardian angel told him in a
poem that:

A shake begets a snake.

Like a witch begets a witch

From its mother's womb

The snake inherits the venom sac

Just as the witch sucks

witchcraft from the mothers bowels.

The woman eventually left him, and soon afterwards, his parents also
died. When this ODU comes out of Ikin divination, the enquirer shouid be
asked whether there is a deceased member of his or her family who has
not yet been given a final burial. He or she should also be asked whether
there is a woman in their family who is not having any child. If the man
has a childless wife, he shouid be told that the woman will surely leave him
because his marrlage to her was not sanctioned by his guardian angel.

After the loss of his wife and parents, he decided to change abod
temporarily and he went to an Ifa priest called Kponrikpon Abidi Tirigi fo
divination. He was told to make sacrifice in order to avoid getting lost in
the forest. He was told to give a he-goat to Esu and a pig to his ifa and t
g%ld 16 packets of EKoO and Akara for his journey. He was also to travel wi

0gs.

He did the sacrifice and left llaye Ule, his permanent abode for lay
Oko where he sought to retreat temporarily. Before then, but unkno
to him, the journey between the two places had been a tortuo
nightmare. Those travelling between the two places rather mysterious
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?e\é%r got to their destination and no one knew exactly what happened
0 them.

Half way on his journey to tlaye Oko, his two dogs were hungry and
he gave them part of the Eko and Akara to eat. As the two dogs were eating,
- amysterious boa constrictor emerged from nowhere, pounced on the two
- dogs and swallowed them up.

Having swallowed the two dogs the boa became helpless and
okonronmeji got a strong stick and killed it. He ieft the serpent there and
went to llaye 0ko. When he told them what he had experienced. It was
then the people realised that it was the boa constrictor that was swallowing
up travellers between the two towns.

The people followed him to the spot to butcher the boa. He only took
the small stone found in the boa‘'s stomach (lyin Osunmale) and the oil,
leaving the meat for the town's people.

That singular experience launched him into fame and popularity as
an Ifa priest. While in the town he was given several women in marriage.

okonronmeji became the Head Chief of llaye Oko

On getting to llaye Oko, he soon developed a close association with
the elderly diviners of the town, for doing for the town what they could
not do after several years of trying. One of such awo was called Ojikutu
Ogbede Sorun — Orin gbere gbere Kaaye. The man advised him to make
sacrifice with a he-goat for Esu, a goat for Ifa, a Rabbit for the night and
a cock for his head because he was likely to receive an elevation. He was
told to beat a drum and dance outside his house. The occasion was.the
eve of the appointment of the Head Chief of the Town. Being a visitor,
he never aspired to the headship of the town, but he made the sacrifices
all the same.

After making the sacrifice, he got peaple to beat the gong and drums,
gave Uroke to his wives and they all danced till day break. All the divine
priests in the town came up to participate in the dancing.

Early the next morning, it was concluded that he was to be the next
Head Chief of llaye Oko and there was general merriment and rejoicing.

Thereafter he recruited a number of subordinate Ifa priests, who
practiced the Ifa Art in his name.

He made divination for Akpon to be able to bring peace to Ife
when it was In turmoil

Once upon a time, Ife was experiencing a severe famine. There was
along drought and all the rain makers around had tried in vain to procure
rainfall. Meanwhile, they heard of Okonronmeji and sent for-him. He was
otherwise a farmer and not vast in the ifa art. Before answering the
invitation, he went for divination and he was told to make sacrifice before
Ieavmg fOI' Ife.

On getting to Ife, he actually saw the devastation already caused by
the drought. Having got his share of the sacrifices, ESu, who was responsible
for the difficulties, quickly unscrewed the rain plug from the sky and from
the very evening of his arrival after merely using lye-rosun and the
appropriate incantation, the rain began to fall. it rained continuously for
three days and the people of ife began to rejoice in praise of Okonronmeji,
Wh% performed the miracle. The incantation used by Okonronmeji was
that: . ,

The battle of the heat never conquers the spoon and the spoon never
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in the process.

The pain of the injury made irosun meji unconscious and he lapsed
into a trance of utter-darkness. When he woke up, he found himseif on
his bed on earth. He had forgotten everything that happened before then.
He however went about his business and prospered long afterwards.

The state of darkness is symbolised by the length of time that Ifa stays
in palm oil before being brought to life. it also symbolises the gestation
period we spend in the womb, during which we lose all recoltections of
what we plan to do on earth.

Irosun-meji made divination fof the earthworm

The first work he did on getting back to earth was for a very beautiful
woman who had been married to the Rain in heaven, a man calied 0Ojo dudu
bolojo rale lede orun. He made divination for her and advised her to make
sacrifice with a parcel of ashes, salt, the dried branches of palm tree, dried
leaves, adding a he-goat for Esu. He also told her not to abandon her
husband in order to avoid physical disability that could cripple her. She
neither made the sacrifice nor heeded his advice not to divorce the
husband. As soon as she met a more handsome man called Orun (sunshine) |
on earth, she despised her former husband on the grounds that his abode
was too filthy, wet, and cold for comfort. She heaved a sigh of relief on
meeting Sunshine saying that she had at last met the right husband. In
defiance of the advice of irosunmeji, she began to live with Sunshine, her
new husband. » :

Not long afterwards, the home of Sunshine began to get heated up.
The weather became very hot and dry. She was not used to intense heat,
which made her very uncomfortable. Meanwhile, she began to avoid her
new husband and left his house to ook for a cooler abode. When Sunshine
realised that she was giving up on him, he prepared a fire wand and with
it visited her in her hide-out. When he was leaving, he told her to escort
him which she agreed to do.

when they got to a very dry spot, he asked her whether anyone at
home would over-hear a cry from that spot. She replied that the place was
not within ear-shot. She became afraid not knowing what was going to
happen next. He queried why she had left him and was ignoring him. She
replied that his house had gotten too hot for her because she was not used
to over-heated surroundings.

He then brought out hlis fire wand and set the dry leaves on the
ground ablaze. The fire soon spread and surrounded her. As she was about
to be consumed by the fire, she remembered her former husband in
heaven (Rain). She begged Rain to save her from the fire unleashed on her
by sunshine with the following poem:—

0joo Arata Ojo

Uno kpikpa beleje o

0jo Arata 0jo

0jo dudu bolojo

Ojo Arata ojo.

When Rain overheard her cry in heaven, he was moved with sympathy
for her, and aimost immediately, the rain started falling and soon
extinguished the fire gutting her. The rainfall provided immediate relief
and she began to rejoice.

However, in view of the sacrifice which she refused to make to Esu,
she was not aitogether free from danger. As she moved to return home,
she did not know that there was a hole in the ground containing some
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- burning wood inside the ground which the rain could not reach: She fell
- with her two feet and hands into the fire hole and her limbs got burnt.
With that she lost her limbs and became crippled.

That is how the earthworm came into being and she began to crawi
on her abdomen from that day. That explains why the earthworm
disappears into the earth in search of wet grounds during the dry season
and only happily crawis about during the rains. Thus the saying goes that
a womadn never appreciates a good husband until she has had cause to try
a second one.

irosun-meji begins a new life on earth

Having forgotten his wishes in heaven, he did not exactly find life easy
initially. He was to grope for sometime before finding his bearings in spite
of theé sacrifices he had made. That was due to the effect of the curse of
the mother of obstacles. He became an ubiquitous traveller moving from
one town to the other for his ifa art and practice.

puring one of his travels, he married a woman called Moromokpe
(iImiomotie in Bini) who was in the habit of flirting about whenever he was
away from home. She however became pregnant, and during labour for
delivery, she could not deliver the chilid. After trying everything he knew,
he became perplexed. At that point, another Ifa priest called Adawara se
wara, came to visit him. He was famous for making divinations and
predictions that manifested instantly. When he made divination on why
the woman had a difficult labour, he revealed that she had committed
aduitery after becoming pregnant and that she would not detiver unless
she confessed her misdeeds. When the woman was questioned closely, she
confessed to having affairs with two men after and during her pregnancy.
After the confession she delivered the child safely.

On the 7th day, Irosunmeji again visited Adawara se wara for a Naming
ceremony divination. He disclosed that he had a good child but advised
that sacrifice would have to be made with a cock and a he-goat in order
to minimse the problems the child was bound to encounter in life. The
child was named ifamude (thasainbo in Bini. As the child grew up, he
prepared a hoomerang (Ekpede) for himself. The Ifa priest had warned that
the child should be told never to go into the forest on Sabbath days, in
order to obviate the risk of seeing his guardian angel in the forest. His
mother was aiso called Deyi.

One day, his father was away to the farm, while his mother went to
the market leaving him alone in the house. Out of rascality, he climbed
through the roof of the house and hid himself holding his boomerang. To
his utter amazement, the goats in the house came out in different dresses
belonging to his mother. Almost in unison the goats began to sing.

Uja bele bele ta ko ko

Deyi Lo 0ja

Eran wule ogbedo kpashe ba

Eye wule egbedo kpa seye

Uja beie bele ta ko ko.

The significance of the song is that the goats were complaining that
Irosun-meji and his wife Deyi were so niggardly that they could not afford
to offer any of the several goats and fowls they had in the house to their
fore-bears. \

ifamude was so stunned by the incident that he quickly came down,
took the father's gun at the shrine of Ogun and shot the singing goat. The
remaining goats ran into the bush with Deyi's clothes which they had on.
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when Deyi came back from the market, she discovered that all the
goats had disappeared with all her clothes. When she saw the dead goat
that could not run away, she enquired from the son what had happened
and Ifamude narrated the events to her. He explained that the reason he
could not pursue the goats into the forest was because it was a sabbath
day when he was forbidden to enter the forest.

When the husband returned from the farm he too was told what had
happened and he thanked his forefathers for sparing the life of his son
in the clrcumstances in which he found himself. Almost immediately he
?ot %ne grey coloured goat, two hens and a fish, to make sacrifice to their

orebears.

When this ODU comes out of divination the subject should be to|d to
beware of the risk of robbery and theft against him.,

The benevolence of irosun-meji

irosun-meji was always prepared to assist anyone in difficuity. One of
the beneficiaries of his benevolence was a hunter called ODE who
approached him for assistance in collecting from the forest the animals
he had shot in his hunting expedition. He obliged without reservation.
Another was the farmer called Ogbe who also approached him for help
in harvesting his crops from the farm. He also obliged without qualms. Not
only did he help the hunter in collecting his game from the forest, he also
helped to roast and butcher them.

While he was roasting the games, fire accidentally burnt his eyes and
gave him a permanent disfigurement, Soon afterwards, while he was
harvesting crops for the farmer, the rays of the sun dazzled his eyes and
made them red. These two accidents blurred and affected his sight. In spite
of this inconvenience, the hunter and the farmer clearly repald him with
crass ingratitude. :

The two of them went to meet his lover and queried her for
continuing to befriend a man who could hardly see. They wondered
whether she could not get a complete man to marry.

During his subsequent visit to his lover, she began to cold-shoulder
him, and finally told him that she was no longer in a position to marry him
because of his occular defects. She however disclosed to him that his
friends ODE and Ogbe had come to scandalise him before her. -

He then appealed to his guardian angel and his head to rid him of the
affliction that brought the defect to his appearance. The following night,
someone appeared to him in a dream and told him to make sacrifice with
a goat and some leaves with which he was to wash his head and eyes for
seven days. He was to be washing his head into the water drain (Uroramen
in Bini) Oof his house.

At the end of the head and eves washing operation, the defects to
his eyes had disappeared and he was as handsome and as presentable as
ever. He then went back to the lover who was so happy to find him with
his new looks. Soon afterwards they got married and became happy and
prosperous ever after.

Meanwhile, he decided to deliver a curse on his ungratefuli friends in
the following incantation:

Ino Ioma kpanju ode

Oorun loma kpanju ogbe

it meant that forever after, the hunter will be identified by the redness
of his eyes while the farmer will always be beaten by the rays of the sun
before he can derive any benefit from his farm. He lived to be very |
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prosperous and famous.

He made divination for Airowosebo and queen mother of the
Benin throne

Arigala rigala made divination for Airowosebo, the man who was too
poor to afford the sacrifice prescribed for him in order to prosper in life.
Airowosebo in turn made divination for the wife of the Oba of Benin when
she was anxious to have a son. At that point in time, the woman had just
commenced her menstruation. As soon as she entered the house of
Airowosebo, he told her that she was having her monthly period, and that
if she made sacrifice, she would become pregnant the following month
and would bring forth a male child who would ascend to the throne of
Benin. She was told to make sacrifice with a he-goat, a cock, a duck, a hen
and 16 cowries. She quickly made the sacrifice.

True to the prediction of Airowosebo she became pregnant soon
afterwards, and subsequently gave birth to a male child who was being
groomed to become the next Oba of Benin. When his father joined his
ancestors, the crown prince became the Oba of Benin.

All these years Airowosebo still could not earn enough money to make
the sacrifice which stood between him and prosperity. One day,
Airowosebo was passing by the Oba's patace in Benin and the Queen mother
saw him in the distance. She quickly ran up to him and greeted him
reverently on her knees — a most unusual occurence in Benin City to see
the mother of the Oba greet anyone on her knees.

When the Oba saw his mother greeting one wretched looking subject
oh her knees, he sent for his mother and the man. He queried the mother
for paying such unregal respects to a commoner who was demonstrably
a pauper. The mother however explained that far from being a pauper,
he was in fact the man who had made it pessible for her to have him when
his late father had no male child.

The Oba then turned to Airowosobe and asked him why he was
incapable of helping himself, if he truly had the power to help others to
prosper in life. He explained that he was wretched because he could not
afford to perform the sacrifice prescribed for him to make decades
previously by Arigala rigala. Asked what the sacrifice involved, he disclosed
that it was a rat and the meat of a pig. The oba asked him whether he
believed that making a sacrifice with these two animals would truly soive
his problems, and he confirmed that it would do so.

under pain of the death penalty, the oba decided to help him on the
condition that he became visibly prosperous after the sacrifice. He was
then given a special accommodation in the royal guest house at the Ogbe
quarters of Benin City. The Oba then ordered for 200 rats and a live bush
pig, which were assembled before sunset on that very day. Of course the
word of the Benin monarch was law at the time. In those days there were
no domestic pigs in the Benin Empire, so, a wild pig had to be fetched from
the forest.

Airowosebo took only one of the rats added kolanut to it to serve his
late father. There was one tree of life (Akoko in Yoruba and Ikhinmwin in
Bini) in the rear court-yard of the royal guest house. He tied the pig to the
tree awaiting sacrifice, the next day. That night, it rained heavily, and the
pig dug up the grounds surrounding the tree. As it dug into the earth, the
pig unwittingly unearthed pots of treasure apparently buried there by a
departed king. After digging up the treasure pots, the pig cut the rope
with which it was fastened, broke loose, and ran back into the forest.
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Next morning, Airowosebo came out to inspect the pig only to
discover that it had escaped, leaving behind the pots of treasure It had
unearthed. The pots contalned plenty of money, beads, clothes etc. He
removed all the treasures into his house. He then used some of the beads
to make a beaded dress, shoe, cap and neck lace for himself. He sold some
of the rest and used the proceeds to buy himself a horse.

Four days after the sacrifice, he got himself dressed up in his new
beaded outfit and rode on the horse to the palace to demonstrate to the
oba that his sacrifice had manifested. On seeing him, the oba congratulated
him and proclaimed him a proﬂaent Ifa priest. He was then appomted as
the Royal Diviner and he lived in affluence and influence ever after in the
Benin kingdom.

How Irosunmeji got popularity with kingship

His association with the king of Benin brought him popularity in all
the neighbouring towns and villages throughout the kingdom. He was on
a divination round on one occasion when he met an Ifa priest called
Adayooko, who made divination for lrosunmeji otherwise called Eleko
Odere. He was told to make sacrifice with 7 rats, 7 fishes, 7 cocks, 7 hens,
1 he-goat, 1 pig, 1 goat and 3 dogs. He made the sacrifice adding N5.00.

After the sacrifice, all the obas from far and near began to send gifts
to him on account of the services he rendered to them. Among the gift
offerings he had were human slaves, cCOws, goats, money etc. That was how
his prosperity became boundiess.

He made divination for Olowu of Owu

Yeri Yeri, Afasho didu bora, was his nickname when he went to make
divination for the Olowu of Owu. He advised the Olowu to make sacrifice
in order to have power and influence. He was told to make two sacrifices
one with a Ram, and the other with cow's meat, a goat, a pig, a dog, a
tortoise, a duck, and a rabbit, in order to avoid having problems from a
yellow woman. He made the first sacrifice but refused to make the second
one — although he also made sacrifice with the cow's meat.

Meanwhile, the Armed Forces of Oyo launched an attack on Owu —an
event which was a regular feature in the relationship between the two
kingdoms at the time. The attacking forces from Oyo were surrounded by
the Owu army and they were all taken captives. The king of Oyo then went
for divination and was told to make the kind of sacrifice that the Olowu
refused to make including 201 eggs, 45 rabbits and 41 gourds of oil. The
king of Oyo quickly made the sacrifice.

There was one yellow woman in the town of Owu who was so powerful
that her wishes were law, but had failen out with the Olowu of Owu. The
woman who felt slighted, quickly decided to make the Olowu realise how
high was the price of offending her. She prepared a concoction of wine
and can-wood and threw it into the power house of the Olowu of Owu,
while he was asleep. The woman was in fact a witch and was only able to
perform that operation psychically.

At that point, the troops from Oyo attacked Owu, and in the process
massacred the entire Owu army, and took the Olowu himself captive.

When the Olowu was brought as a war prisoner before the king of Oyo,
the latter agreed to let him return home to his domain. The Olowu,
otherwise a very proud king, replied that he had no home to return to.
He then pronounced an incantation for self immolation and he died
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instantly. The yellow woman, who was also captured, was used to make
sacrifice to the fore-bears.

He made divination for the Eko and Akara sellers of Odere

There were two women in the town of Odere. One prepared Eko
(porridge) for sale while the other prepared akara (Bean Buns) for sale.
When their trade began to decline, they both decided to approach irosun-
meji for divination. At that time, he had three Ifa priests lodging with him
namely Adarooko, Adaroodo and Ada toro iyangan. They were the ones
who made divination for the two women in the home of Irosunmeji.

After divination, the three ifa priests toid the women that their trade
would flourish if they could make sacrifice. The Eko producer was toid to
make sacrifice with a hen, 2 pigeons and one snail, while the Akara producer
was told to make sacrifice with a cock, 2 pigeons and one shail. They both
made the sacrifices.

Thereafter, their trade became very prosperous and the two items
became compiementary foods, and from then on, people scarcely took
Eko without akara. Alakara was a fair skinned woman while the Eleko was
very paie in colour (almost white).

if danger (Aye Q) is indicated at divination, the sacrifice is made with

abrown or red cock, ared cloth which the person already has in the house,

and pepper. Flames of fire extinguished with water are used to wash the
persons face, in order to avoid-a catastrophe that could make the person
weep. '

If it comes out normally (URE) he should be toid that a light skinned
woman would be coming his way, to whom he would eventually get
married, and whose first born would be a baby boy. He shouid however
be advised to make sacrifice with a goat.

If on the other hand it comes out Yor a person anxious to have
children, a sheep is offered to Ifa and the person will surely begin to have
children.

Ifa-Alaaye, takes the crown of Odere

At this stage of his life Irosunmeji had become very prosperous and
his popularity had spread to the four winds. Meanwhile he had a number
of other Ifa priests serving under him. One of such awos was called Ojikutu
kutu gbede.

One morning ifa Alaaye came for divination. The Awo made divination
for him and told him to make sacrifice quickly because of an up-coming
contest. He advised him to make sacrifice with 7 cudgelis, so as to win a
crown that was lurking around him. He was aiso to make sacrifice with 7
he-goats, one goat, one pig, one ram and his own wearing apparel, in order
to survive an imminent battle. He did the sacrifice but only with 3 he-goats
to Esu.

Meanwhile, it was time to choose a new King for the town of Odere,
where Irosunmeji lived. The favourite choice was Ifa-Alaaye, but ail eyes
meanwhile turned to 2 man called Oguniana. Ifa Alaaye came back to ask
Irosunmeji why his name was not being mentioned in connection with the
contest. He sounded Ifa and it revealed that Esu was still expecting four
more he-goats from him, and to add a drum to the sacrifice. He quickly
completed the sacrifice.

The following night, Esu got up and beat the drum round the town
singing, Ogun dee, aya jamagere giri giri. It was a song heralding the
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approach of war, and the people of Odere all hid themselves in their
houses. That night Ogunlana, the favoured candidate for the Kingship lost
his senlor wife and his eldest son. The ensuing grief and melancholy made
him to lose interest in the contest for the kingship. There was also so much
confusion and devastation in the town that all those who favoured
Oguniana for the.contest were elther dead, bereaved or mourning.

When the actual contest fell due, it was only Ifa Alaaye who was left
and he got the crown and rejoiced exceedingly. He went to thank
Irosunmeji with plenty of gifts in appreciation for the divination and
sacrifice made for him.

The last Test for irosun-meji

He was now a successfui man revered by kings and commoners alike.
He was also very prosperous. One morning, one of his domestic priests
cailed Eyindede Eso ilu, made the traditional morning divination for him
and revealed that he should make sacrifice so that his influence and
popularity might not nose-dive into a bottomiess precipice. He was advised
to make sacrifice with a cow, a he-goat, 3 pads (Osuka in Yoruba and Ukoki
in Bini) and 3 cudgells. He did the sacrifice.

Three years after the sacrifice, the king of death dug a mysterious
trench stretching from heaven to the house where the children of
irosunmeiji resided. The ground divinity (Ebora ile in Yoruba or Erinmwin
Oto in Bini) revealed to Eji-Olorun in a dream that there was a bottomiless
grave under his house which could only be closed with a cow. He quickly
offered the cow to the ground. Soon afterwards, there was an influenza
epidemic which ravaged thatown. All the children of Irosunmeji were also
afflicted, but they all survived the epidemic. He then rejoiced and lived
to a ripe old age before returning to heaven.
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CHAPTER XX
OWANRIN — MEJI
11 11
11 11
I I
! 1

divination he did for two brothers,Fefe and Ale (the wind and the

ground,) when they were coming to the world. He advised them to
make sacrifice in order to command the respect of all and sundry on earth.
They were both told to make sacrifice with a palm frond, a parrot's feather
and a sheep to their guardian angels and to give a he-goat each to Esu.
ALE was very calm, patient and a very good listener. He quickly did the
sacrifices. Fefe was on the other hand, very swift, rascally and full of alacrity.
He was so conceited that he did not consider it necessary to make any
sacrifice. They both left for the earth at the same time. On getting to the
boundary of heaven and earth, they parted ways.

Ale was very successful on earth, where he became the sheet-anchor
of God's living creatures. They had been told in heaven that they would
live for ever if they did the sacrifice. Since it was Ale alone that made the
sacrifice, it turned out that every plant and animal coming to the worid
had first to pay respect to him by touching its or his head on the ground
for Ale. Fefe on the other hand could not live a settled life on earth. His
habitation was ephemeral because he took to shuttling between heaven
and earth. That is why the ground has a stable and permanent existence
on earth, while the wind is not only invisible but has no known existence.
His presence can only be felt but not segp.

The most important work done in heaven by Owanrinmeji was the

owanrinmeji Prepares to come to the world

On seeing that most of his elder brothers in heaven had left, he too
decided that it was time to come and see what the earth was like. Those
who came before him had given a situation report on what things were
like on earth. He was so scared by the hard luck stories told by the others,
that he decided that before coming to the earth, he had to fortify himself.

He approached an ifa priest in heaven called Oshukpa, omo alasho
Arankije, who made divination for him. He was advised to make sacrifice
with 3 rats, 3 fishes, 3 goats, 3 he-goats, 3 cocks and 2 dogs as follows:

2 he-goats to Esu Obadara

1 he-goat to Esu — Jelu

1 goat to Orisa

1 goat to Ifa)

1 goat for Sarah

1 dog for Ogun

1 dog for Obalifon

1 cock to Uja Atikiriji -

1 cock to Osonyin

1 cock to Enimity

He was told that he was going to come across three trials while on
earth and that these sacrifices were necessary in order to survive them.
He was told that he would lead a prosperous life, but that Death would
always be on his trail with a cudgel. Also on his life chart, was the risk of
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a very long and incapacitating iliness. At the rear of the two trials would
be the welcome air of prosperity and wealth. He made all the sacrifices.

On account of the elaborate sacrifice he made to Esu, he began to see
the good effects of it even before he departed for earth. As soon as Esu
ate his he-goat, he removed the skull of the dog given to Ogun and put
it at the entrance to the house of the King of Death. Meanwhile, Ogun was
searching for the skull of the dog he had eaten and traced it to the house
of the King of Death, who at the time was away on his daily chores to the
earth in search of food.

Ogun eventually saw the King of Death somewhere on earth and
apprehended him. Needless to say that Ogun is stronger and more vicious
than Death. Ogun accused Death of stealing and ingratitude, saying that
he was not satisfied with the human meat he fetched for him through
accidents every day but had also began to lust for his own (Ogun's) favourite
food, the dog.

Knowmg that he was helpless in a combat with Ogun, Death dis-
appeared as he is wont to do. Ogun on the other hand, does not have the
capacity to disappear. He however ran swuftlv back to heaven to meet
Death in his house.

when Ogun met Death in his house, he began to attack him with his
matchet. Death, who is a fat and tall divinity, finding the punishment
too much for him, cried out for all the dogs in heaven to be assembled.
His followers collected 201 dogs and roasted seven of them right away for
Ogun, who had meanwhile destroyed many lives and properties in heaven.

While Ogun was punishing Death, his wife, the Sickness divinity, was
injured in the stampede and could not follow Owanrinemji to earth, as she
had planned to do. It wag during the furore in heaven that Owanrinmeji
sneaked out of heaven on his journey to earth.

when the dust settied and Ogun had left Death in peace, Ariku and
Aje (Long life and Prosperity) had the chance to accompany Owanrinmeji
to the world. It is significant to observe how the elaborate sacrifices made
by Owanrinmeji began to manifest themselves, by diverting the attention
of the obstacles that would have disturbed him on earth. That is why the
children and followers of Owanarinmeiji are endowed with wealth, long life
and prosperity, provided they are able to make the same sacriflce that he
made before he left heaven for the earth.

owanrinmeji ties the hands of his enemies

Just before leaving heaven, he met other (fa priests called:

Ooronkpon Tolo Tolo

Iri arimo nirin biri biri biri

0jo kpa agbalagba Ninu oko

Ode le eerasho mu bura.

They advised him to make sacrifice in order to avoid being the victim
of a conspiracy while on earth. He was to give another he-goat to Esu on
the very eve of his departure. Thereafter, he made the feast with a grey
coloured goat to the elderly Awos of heaven and they all gave him their
blessing, promising him eternal support: while on earth.

Finally, he went to God for blessing and clearance with a piece of white
cloth, a big white chalk, a parrot's feather and two white kolanuts. God
recelved the offering; and gave him H|s good wishes, thus clearing him
formally to go to earth.

He came out of the town of Oyo and took to his art as an Ifa Priest
— whiist also trading on the side-line. He was initially: successful In both
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vocations, but his prosperity soon began to evoke envy from the more
elderly Ifa priests.

The elders soon began to plot against him. They did a collective
divination on what to do to dwarf the popularity of Owanrinmeji. They
finally decided to go to him for divination on what to do to destory him.
He told them to make sacrifice with a goat to his ifa and a he-goat to Esu.
Meanwhile Esu warned him that the sacrifice was being made against him
and he reassured Esu that he had seen it during divination for them and
that he knew what to do to checkmate their machinations. They did not
return for the sacrifices.

Meanwhile, it was time for the annuai festival of one of the deities
in the town. The conspirators invited Owanrinmeji to accompany them to
the ceremonies. They had dug a hole in the ground on the route to the
venue of the ceremony, that is, the shrine of the deity. They expected him
to take that route while they took a different route. It was.customary for
visitors to the shrine to come and go by different routes.

After their conspiracy had unfolded itself to him, Owanarinmeji toid
them that he was forbidden to visit any other shrine, other than Orunmila‘s
but they retorted by threatening to expel him from the town if he failed
to be present at the ceremony, because it was a civic obligation of all the
inhabitants of Oyo.

With that threat, he decided to consult Ifa on what to do and his Ifa
asked for sacrifice to him with a grey coloured goat, and a he-goat for Esu.
He did the sacrifices after which he set out for the journey to the shrine,
where all visitors were required to stay for fourteen days. it was customary
for all of them to go in groups, but to return home severally.

On the fourteenth day, all the ceremonies were over and it was time
to disperse. The conspirators told Owanrinmeji that being a neophyte, he
should lead the way on the return journey home. This was how they hoped
to lure him to fall into the hole they hag camouflaged on the path.

As he approached the location of the concealed hole, Esu transformed
the skull of the he-goat with which he made sacrifice, into an obstacle on
the ground. He hit his foot against the stud installed bv Esu, jumped over
the hole, and continued safely on his journey home. People rejoiced with
him when he arrived safely home.

Meanwhile, Esu covered the hole dug by the conspirators and
prepared another one just outside the main gate to the shrine. After
o\tnr/‘anrmmejl had long left, the conspirators decided to leave one af-ter the
other

without having cause to suspect the presence of another hole just
outside the shrine gate, Esu had installed the he-goat’s skull as a stud on
the immediate approach to the hole. The first conspirator knocked his
feet against the stud installed by Esu and he fell right into the hole. Esu
then prepared the stud and the hole for the next conspirator, until all of
them were safely inside the bottom-less grave dug by Esu.

once the last conspirator was in the hole Esu sealed it up as if nothing
had previously been there. That was how all the conspirators disappeared
out of sight without the slightest indication of what happened to them.
From that day, it was ordained by Orunmila that whoever goes to seek
salvation from a holy shrine must do so with a clean heart, because the
wicked ones may not return alive. '

Soon afterwards, there was compiete pandemonium in Oyo as many
familles began to 0ok for their missing husbands, sons and reiatives. The
town decided to go for mass divination. They again went to Owanrinmeiji,
who after dlvination revealed that the King of Death had sent messengers
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from heaven to abduct all those returning from the shrine, who had wicked
intentions. He disclosed to them that it was on account of that vision he
had told them before they left for the shrine to offer a goat to his Ifa to
appease the King of Death-and a he-goat to Esu, to ward off the danger,
but they did not return to perform the sacrifice. He also advised that to
be able to buy the lives of those who were by then, too scared to leave
the shrine, the sacrifice still, had to be‘made. The sacrifices were quickly
done and it was only then that Esu cleared the way for the remaining
celebrants to return safely home. _—

When the blizzard was all over, Owanrlnmejl made a Iarge feast at
which he rejoiced with a song in praise of the priests who made divination
for him in heaven; thus;

The elders of Ovo were told to make sacrifice,

But they ighored it.

! was told to make a similar sacrifice,

| listened and did the sacrifice.

I missed my steps and survived;

Because | made sacrifice.

Others missed their steps and died,

because they failed to make sacrifice.

Those who make sacrifice,

unfailingly receive salvation.

Owanrinmeji's experience as a trader

His first trial as an ifa priest shook him so much that he thought he
should give up the practice aad take on a less contentious vocation. He
was astonished by the enimity that success and achievement engendered
in the Ifa art and practice and decided to limit his activities to trading with
the following poem:

Gbi kodo Legunmaja

Gba aghen mu bo ri

Uma sho Lugobodo

-Jogun fe maya

Ja ayo jere tumodon

He was trading with the water divinity, but not havmg made adequate
preparations before embarking on it, his effort failed woefully and he lost
all his money and became heavily indebted. He then approached the parrot
for assistance, but the parrot told him that he too was in debt up to his
neck. The parrot proposed that since no one ever-agreed to give financial
assistance to debtors, they should begin by both practising the ifa art. They
decided to leave 0vo for another town where they were not known.

Owanrinmeji had one good luck soap which did not help him in his
trade. But when he gave it to others to use, it was quite efficacious and
those who used it came back to express their gratltude with plenty of gifts.
His partnership with the parrot paid off and together they succeeded in
assisting several people to flourish in their trading activities. That is why
the saying goes that a-doctor can cure others but not himself.

Oowanrin-meji tries his hands at férming

He was a successful farmer. Compared to his experience in trading, he
recorded an impressive harvest. One year, he had a prolific yam harvest
and as the yams were being barned, he had a disagreement with his
mother. When he shared the yam barn ‘between his two wives and his
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mother, the latter complained about the size of the barn allocated to the
wives, He had two wives; who unknown to him, were both witches. His
mother had often accused him of glving more attention to his wives than
to the mother who brought him to the world. The sharing of the yam barn
rekindled the grievances of the mother and she again complained bitteriy.
In the ensuing scuffle, he pushed his mother who burst into tears accusing
him of beating her. She left the farm and cried all the way home.

When she got to the town, she met the elders hoiding a meeting at
the town hall. They asked her Whv she was weeping and she explained that
her son had beaten her up in the farm on account of his wives. Among
the elders at the town hall were some of Owanrinmeji's deadliest enemies
who also belonged to the witch cult. They had previously sought in vain
to find fault with him as an excuse for condemning him in the witch ciub.
Normally, the rule of the club is that no victim is punished without the
benefit of a fair trial and conviction.

In fact it is well known that no matter however much witches may
hate a person, they do not strike until the person has been tried and found
quilty. For as long as the person cannot be charged and convicted, they
will not touch him. In this case, his own mother had provided a prima facie
case against him. Unknown to him, his two wives had long teamed up with
his enemies in the witch-club to destroy him, but he had refrained from

| providing them any justification for doing so.

Following the public complaint levelled against him by his mother —

- which explains why it is important for people to resist the urge to ventilate

their domestic grievances in public, for fear that some evil minded listener
may amplify it in the witch-world — the matter was tabled at the next
meeting of witches.

During the deliberations, his two wives corroborated the allegation
of his mother and he was summarlly tried and convicted, albeit, in absentia,
because he was not a witch himself. He wa¥ slated to be killed. That night
however, his Ifa gave him in his dream an esoteric picture of his trial and
conviction. Frightened by the dream, he asked Ifa the following morning,
whether the dream signalled the approach of danger and it was so
confirmed. He was told to give a he-goat to Esu immediately and to refrain
from going to the farm on Sabbath days until further notice — to avoid
falling victim to a treacherous conspiracy. He made the sacrifice.

Meanwhile, one of his wives proposed that they shouid go to the farm
on the next Sabbath day because there were no foodstuffs at home. That
was the day he was proposing to make the sacrifice. He told the wife that

- he was not in a position to ieave the house on that day because he was

going to make a sacrifice. When that plot faltered, his enemies immediately
resorted to another strategy. They invited and told him that since he often
went to the forest to fetch leaves for his Ifa practice, he should be initiated
into the secret cuit (ORO) of the forest. He agreed to get intitiated and he
was told to come along with a cock, white chaik, a parrot's feather and
aligator pepper, into the forest for the initiation ceremony. He was to be
led blindfolded into the shrine of the ORO cuit. He immediately sounded
ifa for advice and he was told to give another he-goat to Esu, who wouid
foil the morbid piot being hatched against him. He did the sacrifice and
told the town's elders that he was ready for the initiation ceremony to
the ORO culit. ‘

On the appointed day, the Chief priest of the cuit ied him lﬂ a no-
cturnal procession from the town towards the forest shrine, amid a town-
wide curfew. As soon as they left the town's precincts, they toid him to
stop and his blindfoid was removed. They told him to stretch out his hands
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to touch the sky. He replied that the hands of a child could not stretch
out to touch the sky. Next, they told him to clench his fist and put it into
the mouth of a gourd. He again replied that the fist of an aduit could not
enter the mouth of a gourd.

He was then told that any neophyte to the cuit, who failed to perform
the two feats, never returned home alive. He was instantly pushed forward
apparently to be sacrified to the shrine. Meanwhile, Esu was poised to
intervene, having instaiied an invisible obstacie on the ground against
which he hit his foot — injuring himself — and he disappeared into
invisibility. He miraculously found himself in his house.

While he was nursing the injury he sustained, the men at the shrine
trailed him to his house where they met his mother and asked her for his
whereabouts. She told them that he was indisposed. They pushed her over
and ordered her to produce her son because she was the one who
precipitated the mayhem against the son by complaining at the town hall |
that he had beaten her up in the farm. They told her that as a result of |
her accusation, the son had been slated for ritual execution.

She then kneit down to beg them not to execute her son because she
had forgiven him. in the light of her passionate pleading, they told her to
get the son to produce a goat to be slaughtered at the town hall for a feast
to the town's elders. After the feast, they still insisted that Owanrinmeji
should be properly initiated to the Forest Cult since he had seen part of
the secrets of the shrine. The ceremony was subsequently completed
without any incident and they gave him one parrot's feather to wear from
time to time, as a staff of membership.

Eventually, they disclosed to him that his two wives were the culprits
who instigated the cult of witches against him, although the catalyst was
his mother’'s complaint. Nonetheless, it was his- mother who also pleaded
for his life. The witches then took one of his wives in lieu of himself and
the woman subsequently died in her sleep. He eventually did away with
the second wife.

When this ODU comes out during Ifa’s initiation ceremony, the person
is warned never to ill-treat his mother and to beware of his first two wives,
if he is married, or his first two marriages because the women are likely
to be witches. He should also be advised not to allow himself to be initiated
into any secret cult, unless he makes the requisite sacrifice.

owanrinmeji Takes a New Wife

Suru La fi wa owo

Eni to fe kpa eja lodo, kpelu awon ni lati

fi suru kpelu e.

The search for honest money requires patience.

Catching fish with a net ailso invoives a 10t Of patience.

These are the names of the two Awos who made divination for the
princess of Ado (Omo ewi Ado) when she was going to commence the
trading business. She was told that she was the wife of Orunmila, who alone
would help her to succeed in the business.

Meanwhile, Owanrinmeji visited the palace. He was attracted to the
princess and asked the Ewl of Ado (the girl's father) to give her to him in
marriage. The Oba responded that he would raise no objection if his
daughter agreed to marry him. The Oba offered to give Owanrinmeji a
chieftaincy title if he succeeded in making hls daughter's trading business
to flourish. Owanrinmeji however promised to help the girl, but declined
the offer of a chieftaincy title. _
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At that point, the Ewi invited his-daughter to sound her on the marital
proposition of Owanrinmeji. When the princess was asked if she would
agree to marry Owanrinmeiji, she readily confirmed that she was interested
in him and would agree to be his wife. There were several other admirers
in the town who had been having their eyes on the princess. As soon as
the news went round that the Oba had betrothed his daughter to
Oowanrinmeji, they reacted by deciding to stop paying homage and
respects to the Oba.

On getting home, Owanrinmeji asked Ifa how to make the princess
succeed in her trading business. Orunmila advised him to make sacrifice
with 16 pigeons, 16 ducks, 16 guinea fowls, 16 bags of money, 16 pieces
of cloth, 16 parcels of soap and a he-goat to Esu. -

Owanrinmeji began the sacrifice by giving a he-goat to Esu. He
collected the relevant ieaves from the bush and used four each of the
things prescribed for the sacrifice to prepare a soap dish. He left the 12
remaining pigeons to be reared at home. He gave the soap to the princess
to be used for bathing.

The following day, she travelled to Oja AJigbo mekon. Before arriving
at the market Esu had coliected all the valuable wares onto a central stall
in the market. Having done that, EsuU aiso went round with a bell in hand,
announcing throughout the market that the princess of Ado had beautiful
and durable wares for sale. She sold all the merchandise at supernormal
~ profit and those who could not buy from her wares beseeched her to come
~ with more wares on the next market day.
| That was how her business flourished until she eventually became

richer than her father. She was a lovely wife to Owanrinmeji and they had
several children between them.

Oowanrinmeji checkmates the machinations of his enemies
* .

He soon began to wonder whether there was justification for all the
problems he was getting from his enemies. He therefore decided to go
for divination on what to do about it. He went to an Ifa priest called
Alakpata Abiye gongonron, to find out what to do to tie the hands of his
enemies. He was advised to make sacrifice with 3 rats, 3 fishes, one goat,
| one he-goat, 10 snails and cow meat. He was to use the jaw bones and the
| tongue of the cow, and the relevant leaves were to be added, for preparing
. an ASE with the incantation.that the cry of a cow does not assemble a
- conference of human beings. This is the Ase with which Owanrinmeji
neutratised the evil plans of his enemies and it is one of the important
preparations for the children of Owanrinme;ji.

owanrlnmejiy on the threshold of Prosperity

Among the awos who visited him during the feast that went with the
sacrifice made with the cow was a powerful priest called Osomusore Abira
fiun. When the feast was over, it was that awo who split the last kolanut
(Obitayen), After throwing the kolanut-on the ground, he told Owanrinmeji
that there was going to be a heavy rainfall which was bringing wealth to
him from heaven, because his prosperity was still outside.

He was advnsed to make yet another sacrifice with one pig, one pigeon
8 eggs, 2 hens and one cock. He again made the sacrifice to the night, Ogun
and Esu. One month after making the sacrifice, a very heavy rain fell.
Thereafter the pregnancy of his wife which had not developed for several
months, suddenly matured and she delivered shortly afterwards. The rain
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fell throughout the night, and in the morning, three persons came through
the rain to visit him.

The visitors complained of being hungrv He told his wife to arrange
for pounded yam to be prepared for them. Later that afternoon,
owanrinmeji went out to visit his friends, but before he returned home,
one of the three visitors died. The next day, another one of the visitors
died and the third one also died on the fourth day. He buried each of them.

However, the visitors had come to Owanrinmeji's house with loads of
treasures, which were left behind in the house, after their deaths. One of
them had a luggage of beads, the second had a load of clothes, while the
third had a load of money. It was clear thereafter that the expected gifts
from heaven had arrived, but Owanrinmeji did not know about the parcels.

It transpired that the visitors had been in the rain for five days, during
which no one agreed to give them shelter. Following the deaths of the
visitors, he invited the awo who made the divination for him to perform
another divination on the significance of these events. Without any
previous knowledge of the facts, the Awo told him that he had three
parcels of money, beads and clothes in his house. That was how he knew
that the parcels existed in his house. He quickly organised a search and
found the parcels in the room occupied by the strange visitors. He then
thanked the Awo who made divination and sacrifice for him and gave him
a share of the gifts amidst general rejoicing. That was how prosperity came
to him. -

owanrinmeji becomes famous through his son

owanrinmeji had a singutar dislike for the chieftaincy institution. He
had on a number of occasions stoutly rejected offers of chieftaincy titles.
Since the conferment of titles was the high-water mark of prosperity and
popularity at the time, he was relatively socially unknown. His marriage to
a princess however, brought him to the threshold of societal iuminance.

Meanwhile, an itinerant Ifa priest paid a routine visit to the home of
Owanrinmeji. As was the tradition, the visitor had to make divination for
him. The visitor was called Aiya Oshuru gongon gagbon. He told
Owanrinmeji that his son was going to become the Olowu of Owu. He was
toid to avoid becoming temperamental and to persevere so that hls son's
fortune might not be shattered. He was advised to make sacrifice with 2
dogs, 3 he-goats, 3 goats, 3 pigs, 8 rats, 8 fishes, and 8 snails. He made the
sacrifice. Ultimately, the son became the Olowu of Owu.

Subsequently, he travelled to Owu. The Olowu of Owu had meanwhile,
made divination on what to do to prosper to the end of his life. He was
told to make sacrifice to the head of his mother with a goat and a pig so
that his mother might not upset his prosperity. He got the goat but couid
not get a pia to buy. The mother took the goat but did not serve her head
with it. instead, she bought a hen to serve her head. The next day, she
stealthily took the goat to the market, sold it, and kept the money.

Subsequently, the Olowu succeeded in getting a pig. He quickly took
the pig to his mother to serve her head, but the mother retorted that no
one served the head in broad day-light but by night. With that, the Olowu
returned to his palace in the hope that his mother would serve her head
with the pig at night time. The mother again did not serve her head with
the pig. Instead, she used a dog which she slaughtered to use for preparmg
a meal for her husband

She served the food to her husband in the night, when it would be
difficuit to recognise the dog meat. As her husband sat down to eat the
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food, the son's wife told him not to eat it because she felt the smell of
a dog in the food. Remembering the warning he had been given not to
lose his temper in the face of provocation, he lgnored the wife's action,
wondering what her intentions were.

The following morning his wife (Olowu's mother) invited her husband
to empty the container with which she had passed human waste in the
night. He refused to do it with the explanation that aithough he gladly did
it for her when she was a bride, he did not think he should repeat it when
they were both already old. He then accused her of provoking him the
previous evening by trying to feed him with dog’s meat, which he would
have eaten but for the vigilance of his daughter-in-law. His wife retorted
by calling him the son of a dog. This annoyed him so exceedingly that he
did not have the peace of mind to perform what he came to do for his son.

Nonetheless, hie told his son €0 bring his divination instrument (Kin)
as a result of which he told the son that he was required to serve his (the
father’'s) head with an elephant, a buffalo, and a tiger. He quickly ordered
all the hunters of Owu to go into the forest to fetch these animals. Before
noon they returned with the young ones of the three animals. Owanrinmeji
extracted some blood from the skins of the three young animals and
released all three of them to return to the forest.

With the blood so extracted, he prepared a medicine for his son to
mark on his body. On arrival at Owu, Owanrinmeji had observed that his
son, the Olowu, did not prostrate to greet him, as tradition demanded.
All the same he did for his son what he had to do, in spite of the
embarrassment he got from mother-and son. .

As he was preparing to return home, he brought out his divine
instrument of authority (ASE) and proclaimed that from then on, the pure
citizens of Owu would always prosper but that their prosperity would only
get to the evening of their lives after receiving from their wives and
children the kind of treatment he got at @wu. It is believed that as a result
of this curse pronounced by Owanrinmeji, the wealthy and successful sons
and daughters of Owu may find it difficuit to live to aripe old age without
making the special Ifa sacrifice for revoking the curse.

it is also believed that this curse is responsible for the fact that the
Alake of Abeokuta, who was the son of the daughter of the Olowu, has since
become more mfluentlal than the Olowu of Owu. It was the crown of Olowu
that was subsequently given to the Alake of Abeokuta which, exptains whv
the Olowur IS said to have had no crown. '

The Last ma]or work of Oowanrinmejl — He saved the favourite
wife of Olofen fmm the evit machlnatlons of her mates

The King Of ife had many wives but one of them held the key to his
heart. This naturally evoked the envy-and hatred of her mates. They
succeeded in using diabolical means to render her barren. That was why
the king invited Owanrinmeji to come to his palace at Ife to help his
favourite wife to have a child. The woman was called Eninikpola.

On getting to Ife, he made divination for the woman, advising her to
make sacrifice with a dog and a cock to Ogun and a he-goat to Esu. She
was advised not to allow anyone to see the animals before the sacrifice
was made.

With the excntement Of making the sacriﬂce she forgot the aspect
of secrecy associated with the sacrifice. After buying the sacrificial animals,
she kept them in the open courtyard of the palace harem. Meanwhile, the
king's tiger disappeared and was nowhere to be found. A proclamation

163



had gone out for the tiger to be returned live to the palace.

It was at that point that she made her sacrifice. As was the tradition.
the heads of the sacrificial victims had to be left on the shrine of the
divinity served. After offering the sacrifices to Ogun and Esu, the heads
of the he-goat, dog and cock were left on the two shrines. All these things
were done to the full knowledge of her mates.

Later that night, the mates arranged to obtain the head of a freshly
slaughtered tiger and deposited it on the Ogun shrine, thus preparing the
grounds for accusing Eninikpola of using the king's tiger for ritual sacrifice.

Next morning, after seeing the head of the tiger on Ogun's shrine, the
mates went to report to the king that someone had used his missing tiger
to make sacrifice. He asked from all the women of the harem and all the
accusations pointed to his favourite wife. He then invited her for
questioning; accusing her of killing his tiger and warning her that the
penalty was death. She was quickiy bound in chains.

Meanwhile, Esu had transfigured into a do-gooder who removed the
tiger's head from the shrine, replacing it with the dog’s head. During the
ensuing adjudication, Esu influenced one of the Olofin's counseliors to
propose to the king that before condemning the woman, the offence
shouild be verified and the tiger's head produced. Agreeing with the
plausibility of the suggestion, the king appointed two persons to go to
the Ogun shrine and come back with whatever they saw there. They
brought in the severed heads of the dog and the cock.

At the sight of what they brought, Eninikpola confirmed that those
were the heads of the dog and the cock with which she made sacrifice to
ogun. When asked what was the purpose of the sacrifice she made, she
explained that it was masle to enabie her have a chiid.

She was instantly unchained. An investigation was conducted to find
out the origin of the Tiger's head altegation and the woman who contrived
the conspiracy was summarily executed.

-~ At the end of that month, Eninikpola became pregnant and sub-
sequently gave birth to a male child. She eventually rejoiced and thanked
Owanrinmeji for solving her problem.

He makes divination for two wives of the same husband

AKiriboto had two wives, who had a quarrel, A few days after the
quarrel, the child of the junior wife (lyawo) became ill. As the child was
about to die, they went for divination to Owantinmeji, who asked a visting
Awo to make divination for them. The Awo was called:

Akitikpa Odigba mu Uroko — The rope held Iroko

Uroko Odigba mu Akitipa — The iroko held the rope,

He asked the senior wife (lyaale) to narrate how she discussed the
dlSp’l:tE between herseif and her mate with a friend on her way to the
marke

She quickly recalled that one market day, after a misunderstanding
with lyawo, she decided to go to the market with a friend. After telling
her friend how lyawo offended her, the friend advised her to forgive the
young woman because she was stlll too inexperienced to appreciate the
enormity of her actions.

The Awo told her that the witches were incidentally, holding a
meeting on top of the Iroko tree by the side of the market road at the
time she was narrating the story to her friend. it was before she got home
from the trip to the market that her mate's child became |II because the
witches had intervened in the matter.

164




The Awo told them to make sacrifice to the night with a rabbit to be
dug out at the foot of the Iroko tree on the way to the market. He advised
them to go to the foot of the lroko tree where they would find a small
hill, which had a rabbit in a hole by its side. He advised them to dig for
the rabbit, kill it and use it for the sacrifice. They actually did as they were
told and they killed the rabbit and used it for the sacrifice. Soon afterwards,
the sick child became well.

When this ODU comes out of divination for a woman, she should be
advised to refrain from narrating her domestic quarrels, especially with
her mate, on the way to the market. If it comes out for a sick child, it is
clear that the sickness was caused by a quarrel his mother had with her
mate They should be advised to make sacrifice with a rabbit to the elders
of the night.
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' CHAPTER XXI

OGUNDA-MEJI
- EJ-OKO

OGUNDA JA MEJI
| I
. |

o I

I B

: gunda meji was one of the most powerful diviners both in heaven
and on earth. He is reputed to have combined the strength of Ogun
and the intelligence of Orunmila in his work. He was the one who

revealed the story of the second attempt made by the divinities to inhabit

the earth. Obara bodi, one of the disciples of Orunmila will later reveal the
details of the first attempt to inhabit the earth and how it was founded.

0Ogun, the Iron divinity and the most senior of the divinities created
by God, was also physically the strongest of all the 200 divinities. He is often
referred to as the Path — finder, because he led the second reconnaisance
mission from heaven to the earth. We are told by Ogunda-meji that it was
on account of the physical attributes of Ogun that God appointed him to
blaze the trail for the second habitation of the earth. He is known to be
self-centred and conceited and scarcely ever consults anyone else for
advice. He relies aimost exclysively on his manufacturing skills and physical
strength. That explains why he never bothered to go for divination or to
consult anyone else when he was nominated by God to undertake the task
of establishing a habitation on earth. As soon as he received the marching

orders from God, he proceeded almost immediately. God gave him 400

men and women to accompany him on the mission. On getting to the

earth, it took no time before he discovered the consequences of not
making adequate preparations before departing from heaven.

His mortal followers soon became hungry and demanded food to eat.
Since they did not come to the world with any food-stuffs, he could only
advise them to cut sticks from the surrounding forest, to eat. The process
of feeding on sticks gave them no satisfaction and very soon many of his
followers began to die of starvation. Apprehensive of losing all his followers
to death by starvation, he decided to return to heaven to report mission
impossible to the Almighty Father.

God next invited Olokun, the water divinity to lead a second mission
to earth. He too is equally proud and full of seif-confidence. He was also
given 200 men and 200 women to accompany him on his mission. He
neither did any consuitation nor divination with the heavenly eiders before
leaving for the earth. On getting there, he too had no clue on how to feed
his followers. He only asked them to drink water when they became
hungry. Since water could not feed them effectively, they began to die
of starvation. Soon afterwards, he too returned with his surviving followers
to heaven to report the failure of his mission.

God then invited Orunmila accompanied by 200 men and 200 women
to found a habitation on earth. Orunmila pondered whether he could
succeed on a mission which had defied the efforts of more senior and
stronger divinities like Ogun and Olokun. God persuaded him to try his
utmost, because it was necessary to depopulate heaven by establishing
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a satellite habitation on earth. His faithful servant Okpele advised Orunmila
not to decline the assighment because with adequate preparatnons hewas
convinced that success awaited him.

With the coaxing words of his favuorite Okpele, Orunmila agreed to
embark on the mission but appealed to God to grant him the indulgence
to prepare for a few days before setting out. Orunmila approached the
elderly diviners of heaven to assist him in planning for his mission. They
assured him that he would succeed in founding a living on earth. Ogunda-
Meji, one of his own children asked him for six cowries and advised him
to collect one each of all the known plant and animal foodstuffs in heaven
for the mission. He also advised him to give a he-goat to Esu and to appeal
to Esu to follow him to earth on the mission.

After making all the sacrifices prescribed for him to make, he went
for final clearance from God. Before ieaving he begged God to allow Ule,
(Owa In Bini) the bwelling divinity, to go with him. But God told him that
it was not His divine intention to dispatch two divinities to earth at the
same time since He intended to send them one after the other. God
however assured Orunmila that if he succeeded on earth, he should
dispatch his servant Okpeie to return to heaven to fetch Ule (0wa) to assist
him. He then left for earth.

As soonas Orunmila set out, Esu went to teli 09un that Orunmiia was
traveliing to earth through the route which he (Ogun) estabiished. Ogun
immediately went to block the route with a thick forest. When Orunmila’'s
party came to the forest, they did not know what to do next. He sent the
rat to find a path through the forest. Before the rat returned, Ogun
appeared to Oorunmila and queried him for daring to proceed to earth
without informing him. He however explained that he had sent gsu to
inform him and when Ogun remembered that it was Esu who actualiy came
to alert him, he quickly cleared the forest for Qrunmiia to proceed on his
journey. Before leaving him, Ogun toldeOrunmila that the only other
obiigation he owed him was to feed his foilowers with the sticks as he did
and Orunmila promised to do so.

Meanwhile, Esu aiso went to report to Olokun that Orunmiia was on
his way to earth to succeed where he failed. Oiokun reacted by causing
a wide river to block Orunmiia's advance. When Orunmiia came to the bank
of the river, he dispatched a fish to find a passage through the river. while
waiting for the fish to return, 0lokun appeared to him and. queried why
he dared to embark on a trip to earth wlthout obtaining clearance from
him.

Orunmila explained that far from sllghtmg Olokun, he had In fact
dispatched Esu to inform him:of his mission to earth. When Otokun realised
that Esu had in fact came to him he cleared the water for Orunmiia to
proceed on his journey. He however warned Orunmila that he was under
divine obligation to feed hls followers like he (Olokun) did, with water.
Orunmila promised to abide by Otlokun's advice. With no more obstacles
in his way, Orunmila proceeded on his Journey to the earth.

On getting to the world, he quickly advised all his male foliowers to
clear the bush and to construct temporary huts roofed with mats (Aghen).
when that assignment was completed, they brought out the crops and
seeds he brought with him for his followers to plant in the bush they had
cleared. At dusk, they all retired to sleep in their respective huts. Esu, who
had been given a he-goat before the mission ieft heaven, went to work
on the planted seeds and the animals. When they woke up at sunrise; they
discovered that all the crops had not only germinated, but had brought
forth fruits, ready for harvesting. These included yams, plantain, maize,
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vegetables, fruits etc etc. At the same time, all the livestock they brought
from heaven had multiplied over night. That was the first miracle
performed by Orunmila on earth, as a direct manifestation of the sacrifices
he made béfore leaving heaven

When his followers then asked for food before embarking on the day’s
chores, he told them in deference to Ogun's injunction, to cut sticks from
the surrounding bushes to eat. They did as they were tald. After chewing
the sticks for a long time, he told them to drink water as he was enjoined
to do by Olokun. The process of abiding by the instructions given to him
by Ogun and Olokun, is carried out to this day by all humanity, through
the routine of beginning the day with the chewing of sticks or brushing
of the teeth and rinsing of the mouth with water.

Having deferred to the wishes of his elders, Orunmila told his people
to feed themseives on the plants and animals that abounded in the
settlement. They had succeeded in setting the stage for a. permanent
habitation on earth. Satisfied that nothing then stood in their way to
succeed on earth, Okpele next proposed to Orunmila that it was time to
send him to inform God that the earth was already adequately habitable
enough for Ule to join him. Orunmila agreed, but told him that he should
first invite Esu to join him on earth before asking forUle. Having previously
promised to join him as soon as he was invited, Esu readily agreed to
accompany Okpele to earth.

Before arriving, Orunmila asked his followers to build a hut for Esu at
the entrance to the settiement. As soon as Esu settled down in his quarters,
Orunmila sent a he-goat to him. He was very happy to feed on his usual
staple food, which he thought would not be available on earth.

When Okpele came to*theck whether Esu was alright, the latter told
him to beg Orunmila to forgive him on account of the initial difficuities
he created for him before he left heaven by inciting Ogun and Olokun
against him. Orunmila forgave him and implored Esu to stay on earth to
be his listening post, promising to feed him always.

After waiting in vain for Orunmilia to fail and to return to heaven with
his followers, Olokun decided in heaven to return to earth to find out how
the mission was faring. When Olokun got to the earth, he met Esu who told
bim that Orunmila had succeeded in making the earth habitable. When
Olokun got to Orunmila, he asked for forgiveness on account of the initial
obstacles he created for him. Orunmila told him that the apology was not
necessary because success is not gratifying without inltial difficulties.
Orunmila however told Olokun to agree to live with him on earth. He agreed
to do so but insisted that he would have to go to heaven to request the
Almighty Father to permit him to come back with his followers. Olokun
got to heaven and God cleared him to return to earth with his followers.

When Ogun heard that Olokun had left to join Orunmila on earth, he
too decided to go and see things for himself. when Qkpele saw Ogun
leaving heaven for the earth, he alerted Orunmila who immediately
instructed his followers to give another he-goat to Esu to avoid any clash
between Esu and Ogun. By the time Ogun arrived, Esu was still eating his
he-goat and was too busy to annoy Ogun. He merelv motioned Ogun to
proceed to where Orunmiia lived. As soon as Orunmila saw Ogun, he went
on his knees to greet him, being his eldest brother.

Ogun retorted by apologising to Orunmila for the ihitial difficulties
he created for him. Once again, Orunmila explained that the apology was
scarcely necessary because without that teething problem, he would
probably have had no clue on how to feed his followers. Orunmila then
persuaded Ogun to stay with him on earth, because without him (Ogun)
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it was impossible for any technology to develop on earth. Orunmila
explained that he only knew how to make divination but not how to invent
or manufacture. Feeling flattered, Ogun readily agreed to return to heaven
to obtain clearance from God to come back with his followers to earth.
Ogun eventuaily come back with his followers.

it was at that stage that Orunmiia finally sent Okpele to fetch Ule from
heaven, When Okpele narrated Orunmila's message to God, the Aimighty
Father Instantly invited Ule to proceed to earth to join Orunmila. Esu was
again the first agent that Ule met on getting to the earth. Esu directed
him to meet Orunmiia In his hut. Far from challenging Ule like he did Olokun
and Ogun, Esu prayed for Ule that he would forever be more successful
than all his elder brothers and without him, no one wouild have fuli
satisfaction on earth.

That was because he was characteristically patient and inoffensive.
When Ule met Orunmila, he paid respects to him for making it possible for
him to come and join him on earth.

otrunmlla retorted by prociaiming with his instrument of authority
(ASE) that:—

() Whatever respect was given to him, should always be extended
to Ule;

(h  Olokun would always reside in water in view of the river he used
to biock his approach to earth, but that he shouid be the

: dispenser of wealth and prosperity to mankind.

(il  Ogun should always be used to perform great achievements but
that he himself would always restlessly work night and day and
have no peace of mind.

He then told the three of them to go their separate ways. The three
of them left Orunmiia's chambaers. They had scarcely moved away from
orunmila’'s apartment when Ule suddenly dropped dead. As soon as he
dropped dead, his corpse vanished out of sight and in its place a
constellation of houses, halis, and dwelling apartments appeared on the
ground. Thus, Ule had transfigured into respectable dwelling houses for
all the existing and future inhabitants of the earth to live in.

Orunmila instantly left his mat-roofed hut and went to stay in the best
paiatial apartment provided for him by Ule. Ogun was annoyed and refused
to stay in any of the apartments provided by Ule. He then buiit his own
ramshackied house called izegede which Is where he stays to this day.

Olokun also felt challenged and turned into water to constitute the
oceans, seas and rivers of this earth. The men and women brought to the
earth by Orunmila, Olokun and Ogun soon began to intermarry and muitiply
to spread to the four winds of this earth. It is Important to remember that
the off-springs and subsequent reincarnations of the followers that initially
came with Orunmila, Ogun, Oiokun and other divinities to the earth,
became the priests and children of these divinities, to this day and to
eternity. Those who veer away from the flocks, or who are not privileged
to discover their kindred, are the men and women who run into ail kinds
of difficulties on earth.

At that stage, Okpele left for heaven but told Orunmiia to look for him
after sometime on the way to the farm. He eventually turned into a tree
whose fruits are used to this day to prepare the Okpele divination
instruments. Okpele told Orunmiia how to use the seeds he woutd bring
forth for Divination.

The Heavenly works of ogundameiji:
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in heaven he was cailed Eji-oko. He made divination for the tiger with
this incantation — onoshe muroko nijo to onlo oko ode — when the tiger
wanted to commence hunting. He advised the tiger to make the following
sacrifices; to give he-goat to Esu, and to serve Ifa with hen, fish and
rat, so that he might be able to: hunt successfully. The sacrifice was
necessary to avoid hunting in vain, or suffering a set-back called — (Amubo
in Yoruba and 0sobonomasunu in Bini). He refused to make the sacrifice.
. The followina dav. he left for the forest to hunt. The tiger has two
idiosyncrasies. When any heavy object falls behind him, he instinctively
runs away in fright. Secondly, when he jumps over any animal he has killed,
he is forbidden to eat the animal. On getting to the forest, he saw an
antelope and he killed it by drinking its blood. As soon as he released the
antelope to fali to the ground, he heard the sound of a tree-branch which
fell behind him. Out of fright, he jumped over the antelope and instantly
abandoned it.

Next, he killed a black antelope called Edu in Yoruba and oguonziran
in Bini. Once again, the heavy bunch of aripe fruit dropped from the tree
behind him and he jumped over the prey, leaving it behind him. By this
time, the tiger was becoming tired and hungry not having eaten anything
since morning. As the sun was about to set, he was preparing to leave for
home when he saw a deer. He again succeeded in Killing the deer but just
before reaching for it, a bunch of palm fruits fell to the ground behind
him and he again jumped over the deer and he had to abandon it. He
became hopelessly frustrated and left for home. Esu. was obviously
responsible for his unusuai misfortune.

On his way home he sighted a rabbit and pursued it until the rabbit
entered its hole. As the rabbit'was entering the hole, the tiger held on to
its tail and began to drag it. But the rabbit stuck its nails to the hole so
firmly that the tiger only succeeded in unskinning the exposed lower end
of the rabbit’s tail. The rabbit then pulled free into the safety of its hole.
That is why the lower end of the rabbit's tail is white to his day, which
distinguishes it from other mammals of its size. This last incident got the
tiger to draw a correlation between his failure to make sacrifice and his
abortive hunting expedition.

on getting home, he reported his fruitiess venture. To determine the
veracity of his story a search party went into the forest and actually saw
and brought home the three animals killed by the tiger. The animals were
brought to Ogunda meji. it was then that he went to Ogunda meji to make
the sacrifices. - ;

After performing the sacrifices he went to the forest the next day and
killed a deer which he brought home without any incident. From then on,
the tiger became a skillful hunter and he went to express his gratitude to
Ogunda meji.

He made Divination for the Boa:

After creating the various species of the snake family God distributed
weapons to each of them in the form of poison but forgot to give any
to the boa, who is calied Oka in Yoruba and Aru in Bini. The boa began to
starve because he lacked the weapons with which to fetch food to eat. He
then went to Ogunda meji for divination to advise him on what to do to
overcome his difficulties. The Arrow was one of the surrogate priests living
with Ogunda meji and it was the Arrow who made divination for the boa.
The Arrow’s full name was Okofi doo, Oko reyin ya bo olooko — Odafa fun
0Oka, elewu-obobo meaning — The Arrow with which the boa kills an animal
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returns to its stomach. The boa was described as the velvet skinned reptile.

The Awo advised him to make sacrifice with three tiny arrows,
kolanuts, and a hen. He brougnt the materials the next day and the Awo
used the hen to serve Ifa for him. With the blood of the hen, leaves and
iyerosun, the Awo prepared a medicinai portion for him to swallow. He was
also advised to go with the kolanuts and serve his head with it by the
roadside. He was to abandon the parcel of kolanuts at a conspicuous place
by the roadside and to conceal himself in the bush nearby to watch for
anyone who will pinch the kolanuts. He was to hold on to the three arrows.
He was advised against the risk of uncontrollable temper, which explalns
why the boa remains the most patient snake to this day.

That day coincided with the day that God was going to attend the
meeting of the divinities which traditionally began with the breaking of
kolanuts. Cod forgot to hold any kolanuts when he left home. He was
accompanied by his favourite servant, the rabbit who-held his divine bag
(Akpominijekun or Agbavboko).

When God saw the parcel on the road, He asked the rabbit to pick it
up. He was relieved to see that it contained kolanuts which he forgot to
take from home. As the kolanut was being put in the divine bag, the boa
came.forward and wondered why .God shouid also take his food when he
had forgotten to give him any poison. He complained that he had been
starving because he lacked the weapons with which to fight his food.

- God immedlIately sympathised with him and exptained that he did not
forget him. He told the rabbit to bring out whatever remained in the divine
bag, and he came out with an ASE. The boa had explained that Orunmila
prepared three arrows for him and God took the arrows from him and
blessed them. After blessing them God directed the boa to open his mouth
to swallow them. After swallowing the three arrows, God told him that
whenever he saw any victim, the arrows would automatically come out
to his nostrils and he should shoot them @t the victim. He was not to run
after the victim but to wait on the spot, for it to return:to him. He should
then swallow the vrctrm and the arrow would return to his stomach for
subsequent use. -

Before leaving the boa, God introduced the rabbit to him and warned
him-never to use his weapons on the rabbit. When God arrived at the venue
of the conference, he discovered that they had left the divine bag behind
at.the spot where he gave weapons to the boa. God was reluctant to
despatch the rabbit to fetch the bag, for fear that the hungry boa might
be tempted to use the newly acquired weapons on him. But the rabbit
assured -God that he would discreetly coltect the bag W|thout provokmg
the boa. -

When the rabbit got there he started teasing the boa. He accused him
of being lazy for remaining on one spot, when he was supposed to move
around in search of food. The rabbit teased the boa so tantalizingly that
he even began to drag the boa's tail; which the latter forbids. Overcome
with temper, the arrows in his stomach moved to his nostrils and he struck
them home to hit the rabbit, who then quickly removed the divine bag
and ran back to meet God at the conference.

‘When the rabbit got back to God , he reported that he had been
attacked by the boa. God told the rabbit that he must have provoked the
boa to incur his wrath and advised the rabbit that true to his proclamation,
he (the rabbit) should return to the boa to die. The rabbit struggled back
to that spot and died as soon as he got there and the 'boa swallowed him
up. This incident reassured the boa that the weapon given to him by God
was effective indeed. He then became very happy. :
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At the end of the meeting, God had to carry his bag home by Himself.
On getting to the spot where the boa lay, he saw the boa who instantly
prostrated to thank the Almightly Father for the assistance given to him.
God however queried him for contravening his order not to attack the
rabbit, his servant, and the boa explained how he was provoked by the
rabbit. God told him that he was prepared to forglve him on that occasion
because he acted on provcation. . '

God however proclaimed that from then on, the boa himself would
die on the very day he attacked and killed any rabbit. God then appointed
the squirrel to be chronicling the location of the boa as a means of warning
animals that the boa was around. As soon as God left, a swarm of squirrels
surrounded the boa and began to shout at him with the words:

Okaa reeoo — Elewu Obobo ,

Waa wooo — Elewu Obobo
b Since that day, the squirrel has become the bitterest enemy of the

0a. .

He made Divination for ODE

Ode is the Yoruba word for the exterior, that is, outside courtyard of
the house. There was a time In heaven when there was famine and
everywhere became dull. People became too hungry to engage in outside
chores, and ODE was very lll. He managed to go to Ogunda meji for
divination and he was advised to make sacrifice with 200 baskets of pepper,
and ginger seeds, (Ighere in Yoruba or Oziza in Bini, 200 seeds of aligator
pepper and a cock. He was ajso advised to give he-goat to Esu. The 200
baskets of pepper were set dh fire and people ran out of their houses to
fetch fresh air outside. Life soon began to bubble again outside and the
people began to sing and dance.

E)i-Oko Seduces the wife of Death:

It was one of his followers called Ala boun boun lofo kpiriri kparara,
who made divination for Eji-Oko when he unknowingly seduced Epipayemi,
the fair complexioned wife of the King of Death. Ala boun boun was infact
the wasp, who warned Ejioko to avoid having anything to do with a yellow
woman who was going to be the Queen of Death. He was however advised
to give a he-goat to Esu which he refused to do because he had no intention
of having anything to do with a yellow woman or the King of Death.

Not long afterwards, the King of Death sent his wife Epipayemi with
a bag of money to buy a he-goat for him from the market of Oja-
Ajigbomekon Akira. At the same time, Eji-Oko, had, on second thougnt,
resolved to make the sacrifice and set out for the market to buy himself
a he-goat for an offering to Esu.

When Epipayemi got to the market, she bought the he-goat and a
number of cooking condiments, and kept them in her stall to look for other
things in the market.

Meanwhile, Eji-oko got to the market and discovered that the only he-
goat in the market was the one tied up at the stall of Eplpayemi. He held
on to the he-goat with the determination that he would buy it from
whoever owned it. Soon afterwards, Epipayemi arrived at her stall to meet
a man holding on to her he-goat. She was irresistably beautiful. She told
Eji-oko that she owned the he-goat because her husband, the King of Death,
had sent her to buy it from the market.

Inspite of this disclosure, Eji-oko forcibly took the he-goat from her
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and left with it for nhome. iIndomitably, the woman held on to its rope and
struggled along with Eji-oko until they got to his house. On getting to his
house, he used the he-goat to offer sacrifice to Esu and professed love to
Epipayemi. It was now nightfall and it had become too late for Epipayemi
to return home.

She had no option but to spend the night with Eji-oko who made love
to her during the night. She however warned him of the consequences
of his action because she was sure that Ejioko could not withstand the
wrath of her husband.

The following morning when Epipayemi failed to return home, Death
began to enquire from people who went to the market the previous day,
why his wife failed to return home. They explained to him that they saw
her struggling over a he-goat with one dark complexioned man believed
to be one of the children of Orunmiia.

Death then sent two messengers to Eji-oko to warn him that for
seducing his wife, he was coming in seven days time to deal with him.

It was at that point that he remembered what the wasp toid him at
divination about the risk of seducing the wife of the King of Death. Knowing
that he was helpiess in the face of the punishment awaiting him, he
decided to resign himself to it. He began to lament and stopped eating
any food.

On the fifth dav, osonyin, a brother divinity of Orunmila decided to
visit Eji-oko. On getting to Ejioko’'s house, he met him in recluse awaiting
death. Osonyin told him to pluck up courage and to brace up. He
volunteered to go and confront Death.

osonyin asked Ejioko for the dress with which he used to transfigure,
as weli as his divination wand (Uroke) and his cap. He wore the dress and
the cap, holding the wand in his hand. When Osonyin arrived at the home
of Death, he quickly recognised the house because it was scrubbed daily
with human blood. .

On entering the house, he sat down in the sitting room and demanded
to see the King of Death because he had come to pay him a visit. When
Death was given the description of the visitor, he knew it was Eji-oko that
sent Osonyin to come and try him. in anger, Death gave instructions for
the visitor to be apprehended, executed and slaughtered into tiny pleces.
The followers of Death got Osonyin thoroughly beaten and butchered into
tiny bits and pleces. On Deaths orders, the pleces of Osonyin's corpse were
scattered at the road junction.

By the time his executioners got back to the house Osonyin was sitting
down complacently waiting for them. As soon as they saw him, he insisted
that they shouid not waste his time because he came to see the King of
Death. Gripped with fright and amazement, the messengers reported to
Death that the visitor was back in the house before them after they had
kilied and chopped him into pieces. Death ordered them to kiil him again
and throw his pieces into the river to feed the fishes.

once more, they killed and chopped his corpse into very tiny bits and
jettisoned it into the river. When they returned home to report mission
accomplished, they met Osonyin again in the sitting room this time fuming
why it was so difficuit to see the King of Death. He queried whether the
ferrocious Death was afraid of seeing a junior divinity.

When they reported his mysterious resurrection to Death, he toid
them to chop him up once more, cook the pieces thoroughly and throw
them into the incinerator to be burnt into ashes. They did as they were
directed, but before they got back to the house, 0sonyin was once again
waiting for them in the sitting room raging that he was going to gate-crash
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